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KADU-GOLLAS (s@agd) 


According to the Census of 1891,* there were 21,820 
individuals of this class, scattered in the districts of 
Bangalore, ‘Tumkur and Chitaldurg, They differ very 
widely tu habits and customs from the Uru-Gollas, though 
bearing a common name, and morib & separate treatment. 


Golla moans a cowherd, aud Kidu-Golla (ma*wy) 
meaus a wild cowherd, They are so called as thei dwel- 
lings are always erected outside a village, so as to com- 
mand the view of waste or junglo land, capable of afford- 
ing pasture for their cattle. They are also known as Kalli- 
Gollas (#%y%0g9>), as thoir hamlets are usually surround. 
el by a hedge of ther milkbush (*%, Bagent tirukalli), 

The names which they themselves use are Yidava- 
kuladavaru or Kyishuakuladavaru (ods etsy, xa, 
WvssH) as they believe that Krishna who was of tho 
Yadava race was brought up among the womon of 
their caste, known as Gépis, hey also style thomselves 


* as people of Gé-kula (cow-tribo) either hecause they trace 


thoiv origin to a cow, or thoy tend cows in pursuit of their 
professional occupation, 


The caste titles which they affix to their names aro 
Golla (%4y), Golla Ganda (Aout) or Ganda (78), 

Thoy invariably spoak Kannada in this State, and are 
said to have adopted the language prevailing wherever 
they settled, having no distinct language for the caste, 

Tradition states that thei original placo was Delhi 
and its neighbourhood, and that unablo to suffer the perse- 
oution of the Mussalman rulors, their chief men migrated 
to the south. Two of them, Arimére Gauda and Mére 
Ramé Gauda. remained together for a long while at a 
place called Ramanahalli, after which the former sepa- 
rated and “went to a place called Uttaragutti. Ie had 
seven strong-limbed sons and seven handsome daughters, 
and amassed considerable wealth. Tho damsels attracted 
the attention of the chief of the place, Réamastlivaraha,t 
who failing to obtain them by fair means, seized them by 





* Thay are uot shown separately in the Consus of 1901, boing appa- 
rently jncluded under Gollas. 


tttis said that the gold coin known as Rama—tonke—varaha 


(worth about Re, 25) was strack in his reign, 
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force when they had gone to soll milk and butter. Six of 
theso damsels however oscaped to their relatives, who then 
emigrated further south ; but their cousins, the descendants 
of Mére Rémé Gauda who had settled near Monadihalli, 
would not associate with them, as they had boon separated 
for more than two hundred years. ‘They had to movo still 
further south, and after a weary timo of wandering, sottled 
in Magadi in the Bangulore District. 


They brought an idol of their deity called Chitra. 
dévaru from Delhi and consecrated it altor holding an ola. - 
borate feast in its honourin this place. They sproad to . 
Ratnagiri, when one of their girls was married toa Raja 
of the place. The descendants of this union aro called 
Kawhbera Gollaru and are looked upon as inferior to other 
Gollas. All this is statod to have occurred beforo,.1271 of the 
Séliv4hana era, There were furthor migrations, and thoy 
mingled with various local tribes in the course of their 
wanderings and gave rise to many subdivisions, 


Two of the subdivisions (Arinavaru and Merénavarn) , 
of this caste are said to be the descendants of Golla girls 
who married two brothers of the Béda caste, Aré-réya and 
Meré-rdya. Their father who was a freebooter was taken 
prisoner by a Béda chieftain and the girls who wore seen 
to carry food to him by stealth, were prevailed upon to 
marry these lieutenants of the chief in consideration of 
their father’s release. 


Endoga. Kédu-Gollas do not mix in any vospoct with othars 
mons divi- who bear the same namo such as Urngollare, Kotla TlAatti 
sHaB Gollaru and Maddina Gollaru. Bach of theso divisions vir. 


tually forms a separate caste, The IKédu-Gollas do not 
even allow people of tho other Golla tribes into their 
hamlets as they drink freely and are supposed to he inferior 
in blood, Their hospitality can only go so far as to drop tood 
into the hands of a guest of theso tribes, from the other side 
of ahedge. ‘The metallic vessels tonched by tho guest are 
cleaned with tamarind and cowdung before they oan be used 
by them. Uru-Gollas, that is the Gollas living in towns are 
considered inferior on account of their indulging in intox\cant 
drinks, Ketta Hatti Gollas (74,88%g00) are so called as 
they are considered to have lost caste by mixing with those of 
a lower caate status. The Kidu-Gollas carry thoir aversion 
to these so faras to avoid thoir very sight as inauspicious. 


Maddina Gollas (2,5"8Q09) are those that sell drfigs of a 
forest produce. 


a 


8 


The Kadu-Golla caste ig mado up of tho three primary Rxogamous 
exogamous septs known Chitia Muttéru (8,564,605) Sopis, 
also. styled Karadi Gollarn (Bear tribe, sdanwyes), 
Chandinéru (Moon tribe ®t) and Ramé Gaudana- 
kuladavaru (Ramé Gauda’s descendants, oSstriads woeae), 


Hach of these is divided into subdivisions but all those 
belonging to one primary division are prohibited from 
marrying within that division, 

Karadi Gollas (*0@ey0>) are so called as their an- 
“eestor js believed to have been nourished by a bear. 

These are in some places identified with Kamléra 
Gollaru s(Fo8edAey9s), There is a story that a potty 
raja of Ratnagiri felt his dignity wounded when a goat 
reavel by agolla hal the audacity to graze on his ram- 
parts For this gravo offence he levied the penalty of the 
owner supplying a potful of milk ever after that to his 
palace, ‘Che gollas of this family ure since kuown as 
Kambéra Gollaru @nd thoy all form a single cxogamous 
‘sept which can contract relationship only with Arénédrn, 

Bogarding Chandinayaru, (088802 moon tribe) a 
confused story is given of & princess concoiving by associ- 
ation with the moon, and that the Gollas owe their origin 
toher. ‘Tho girl boing suspoctod of commonplace um- 
chastity, hor father placed her in confinemont, but ho was 
convinced of her innocence in this respoot by seeing that a 
cow carefully kept away from contact with bulls -still 
brought forth a call by the mere sound of a bull reaching 
her ears from outside. 1 is cven stated that the princess 
and the bull-calf were sent to a jungle and together pro- 
daced two persons Ghandamutti and Sandalkdtamma who 
survived the deluge by hiding under the G@dévardhana moun- 
tain, By the grace of Iswara, thoy became husband and 
wifo and gave rise to two tribes of Gollas known after them 
as Chandamulti (2%08%08,) and Chittamutti (28,+253,), 

Uurnji-yavaru (Gram fribe, ®0%d80s) are those Gollas 
who do not cat nor touch gram. ‘he priest or yajman 
belonging to this sopt does not oven pass through the field 
in which gram is grown; if compelled by necossity, he 
is to be carried over by those who do not belong to this 
sept. 


A list of the exogamous septs is givon in the Appendix. 


Naincs of’ their sepis aro derived from the names of 
Irticles of common ise or from the namos of patron doitios, 
. 


Birth cus- 
toms. 


Personal 
names, 
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These family names are gonorally known only to thes 
headman of each villago, which often consists of families 
belonging to a single exogamous division. 


Childbirth is looked upon by Kédu-gollas with groat 
fear as of somo impending evil and oxtremoly detested owing 
to anxious days the woman in childbod has to spend, 
When labour pains become apparont, sho goes out fi longs 
off the hamlot to a part of the jungle where a shed of loaves 
and grass will be nowly orected for the purposo. A woman 
of the Bedar caste attonds upon heras midwife, Phe mother” 
is considered impure for three months alter accouclioment, : 
the impurity decreasing in degreo day by day. If any 
person touches hor during this interval, he will cftch the 
contagion and will have to remain outside for a similar 
period ; and on the happening of such a contingency, the 
mother and her child will nob be allowed to entor the 
house until they obtain the special permission of their 
deity. Tho yajman of tho caste being supposed +o he the 
trusted servant of the deity announces its decreos, loarnin, 
them in his dreams or interpreting them by signs oiserve 
during worship, If the yajman is not trusted with God’s 
judgments, 2 Brahman or a Stidra soothsayer is consulted’ 
when the mothor and tho child may be taken to the hamlet. 
On the fourth day after having a bath, tho woman removos 
hersolf to a new hut towards the village. On the ninth, 
fifteenth and thirtieth days, sho similarly moves to now 
huts ; and again once in each of the two following months, 
At the close of the poriod of three months, the mothor with 
the child bathes and dressing herself in new washed clothes, 
goes to the villago temple whore tho piijdit touches their 
mouth with drops of milk of the dedicated sheep (jennigé- 
kuri, 8Q%%30)*, Then the mother washes hor hands 
seven times with cow's urmo contained in a pit newly 
scooped out for the purpose, 


They observe no ceromonies for the giving of names to 
children. The yajman of the caste coming in communi- 
cation with the patron deity, directs that the child may be 
named after the name of the grandmother or by any other 
name, Personal names that ave general among them are, 





*Jonnigekurt is marked out by three longitudimal enis in its ears, It is 
supposed to be sacred and wheu any person tonches it, he will have to 
wash his hands with cow's urine in front of the village templa dedicated 
to Junjappa, theirdeity. fa person wantonly touches il, he loses his 
eyes and if after swearing on it to tell the truth ho uttdrs falschood, his 
family is ruined. AJ) hamlots do not possoss such shesp and whon requir? 
ed they borrow it from others, On tho death of this sheep, ono of its 
foméle lambs is installed in its place, 
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Yarra (0%)—Red 

Kenda (#o3)—Red 

Kariya (#00)—Dark 

Kittayya (*8ed39)— Forest 

Karadi (#98) Boar 

Huliya (®080)—Vigor 

Manga (®ve7!)—~ Monkey 

Giriya (Ae )—Mounrtain 

Mincha (20%)— Lightning 

Junjappa (Wowey)-—Name of a doity 

Kenjadiya(%ow@a>) One haviug red locks 

of hair 

Chittayya (#8,0)--Name of an exoga- 
* mous division, 

They give opprobrious uamoes if the first born are dead. 

The practice of giving one name for overyday purpose and 
another for purpoges of ceromonies docs not oxisl among 
them, 

Marriage amoug them is gonorally adult but infant Marriage 
marriage may take placo, A woman should nol dio an- 
married. It is uot impovative thatthe lushaud shold bo 
older than the wife. If an unmarricd woman become 
wegnant by aman within the caste, she will be given to him 
in marriage, Both the wownn’s father and the man have 
to pay a fine which is utilized lor feoding the caxstemen, 

Thoy have no tracus of tho practice of capturing wivos of 
the other tribes. 

Polygamy ix recognised, bul polyandry is unknown. 
Tt is satd that a won way bo married to one younger if 
years, but her husband’s father or other relatives cannot 
supply his place tillhe grows up. 

A man can marry the daughters of his maternal uncle Marriage 
oy of his elder,yister, but cannot marry either his mother’s relations. 
sister or hor danghtor, (i.e, the daughtor of his mother’s 
sister), ‘Phos all relations as molhor, sistor or daughter 
ave not taken in marriage, Exchange of daughters is por- 
initted, but uot encouraged from the belicf that oue of them 
fails to prosper. From a similar belief, two sistors are not 
taken in marriage simultaneously, but may be taken at 
different times. Being of the same social status they have 
no prohibition on intermarringe based on differences of local 

positfon, occupation or religious belief. 
Boys are gonerally married when they are bebweon Marriage 
twenty and twenty-live years of age, Marnageg are SOvemome. 
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settled by their parents or elders, On a good day the 
boy’s father accompanied with{some marricd women goes 
to the house of the intended bride, where a new decorated pot 
filled with rice flour is presonted by the women to the 
mother of the bride, A portion of the tera money is paid’ 
over to the bride’s father who hands it over to her maternal 
uncle. Tambulas are exchanged between the parties and 
also distributed to the castemen assembled in honour of 
the occasion. Those are very punctilious in observing signs 
and omens. They tie a thread dipped in turmeric fo the 
end of ashrubby creeper(er%d@ow))and if on the uext moru- 
ing any further growth is voticedin the plant, the matich is 
considered lucky. Sometimes a lamp is lighted and kept 
burning during the night. Ifit happens to go out before 
morning, or if the chief parties have any unpleasant dream, it 
18a bad sign, Similarly they observe what meeta them on 
their return from the bride’s house. If their puthis crossed 
by married women or by a Mahomedan or any one carrying 
betel leaves, it is a good sign. It is unlucky to meota 
serpent, a deer, a rabbit or a Brahmin, The match is 
broken if the signs are unpropitious, and the tera will be 
veturned, But those who break un otlierwiso valid agroo- 
ment will be put out of caste. 

‘The marriage takes place in the house of the bride- 
groom and continues for five days. In somo places nar. 
riage booths are erected with twelve posts and ariveni or 
sacred pots are worshipped therein, The oeremony of 
marriage being simple, it can tako place on any conveniout 
day. The bride and the bridegroom are seated on a plank 
iu front of the village temple end tho pyjari sprinkles the 
mill of the sacred sheep (Jennige Kuri, 8%) on thom 
and ties a string of black beads known as mangalya round 
the bride’s neck and puts on a chaplet of (Pete) flowers 
to the bridegroom’s head. The father of the bridegroom 
pays the balance of tera amount, The bride’then puts on 
a brass* and a silver bangle on hor arms and toe rings on 
her feet, presented by her husband. ‘ 

They never invite a Brahmin during the marriage, 
and the reason given is that on one occasion he pronounced 
the hour fixed for the marriage to he inauspicious and put 
them to the inconvenience of delaying tho ceremony. 

Ouriously they soem to attach more importarice to the 
first agreement for marriage than to the actual ceremony. , 





* The brass bangle is known as @ollakadaga (Rayear) and 
« : 
worn oh the left wrist, is a distinctive badge of the women of this taste. 
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For the latter any day willdo, while for ontering into the con- 
tvact, they are scrupulous in selecting an auspicious time. 
The marriage ceremony is looked upon as impure and 

has to take place only outside the hamlet, lest the huts 
there should be polluted. Those who attend tho marriage 
cannot enter thei house without bathing iratank. The 
married couple have to batheand put on newly-washed clothes 
supplied by a washerman ; and indced a marriage has to be 
~ ppt off 1f no washerman is available tosupply washed clothes, 
‘The amount paid as tera is Rs, 14 for’ a first marriage. 

A. man, who marries a second time hag to pay Rs, 20 and to 
give tho bride one of the jewels that had been worn by his 

previous wife, 

A girl attains her age at about the sixteenth year. 

In her first menses, she has to remain in pollution for a 
period of twenty-one days in a hut of green leaves erected 
far off from the living huts. Evory day she has to bathe, 
change her clothes and move to a new hut, the old one being 
burnt down. The period being long and erecting sheds daily 
with fresh matorials rather expensive, it is sometimes 
reduced to seven or ten days, ov each hut is occupied for a 
longer Period. Somo fomale relatives’ keep company with 
her at a distance in tho night. She is given specially 
sweet and nourishing food. Hor bed consists of margosa 


Puberty. 


loaves and straw thinly sproad ovor them, AL the end of , 


the period all the materials uscd by her are burnt, excopt- 
ing the clothes and vessels which aro washod beloro being 
taken into the house, After returning from the bath she 
drinks a spoonful, of the five products of the cow, (known 
as Panchagavya*) dung, urine, butter, cards and mill, and 

_ chews a few margora leaves, During the subsequent periods 
of monthly sickness, she remains outside for three or five 
days. A man becomes impure if the shadow of such a 
woman falls on-him or he touches anything that comes in 
contact with her without purification, 


Three months after the frst menstruation, a woman 
can take bed with her husband. On the occasion of her 
first going to her hushband’s house, her mother presents her 
with a new cloth, somo quantity of rice and turmeric roots. 

Widows are not permitted to remarry, They indeed 
beliove that a woman on losing her husband becomes the 
bridé of their tutelary deity and so she keeps on her 

” bangles and tali just like other martiecl women, 


—rernetenennten interiors 
e 





* Seo page 23, account of the Komate caste. 
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A woman is divorced for hor aduliery proved before a 
caste council at which her parents should bo progent, 
Such women are not allowed to remarry, and are in fact 
put out of caste, ‘Their very sight is avoided as inauspici- 
ous by men and women of the caste. 


Adultery is looked upon with abhorrence though when 
it is carried on within the caste, it might be secretly con- 
doned, 


‘ 

As houses in which porsons die become unfit for 
habitation from pollution, the signs of death of a person, 
ave watched, and he is brought out to breathe bis Jast. 
The dead body is washed after the head is anointed, and it 
iy seated and wrapped up with a new unbloached cloth. 
A copper or silver coin is placed in the mouth, and the 
corpse is laid on a bamboo frame and carried to the burial 
ground. Tho principal mourner goes round the corpse 
three times with a vessel filled with water and throws it 
dowu m front of the corpse, Thon the corpse is biried 
with the head turned towards the south. Persons who 
die of accidents and lepers are cremated. The ashes and 
the unburnt portions of the body are thrown in the jungle 
ox in water on the third day. 


Those who touch or carry the corpse remain impure 
for three days. As they return from tho burial ground 
they wash theiy shoulders with cow’s urine, bathe and live 
ontyide the hamlet. Eyvon the closest relative if he has 
had no contach with the doad body neod not observe 
stitalan After throo days they batho ina tank and dviuk 
the milk of the sacred sheop given by thé puuri bolore ve. 
entering their dwelling, : 


On tho first day they offer to the spirii of the doad in 
front of the houso a quantity of rice mixed with ourds. If 
crows do not eat them, the offerings are given to cows. 
On the fourth day a sum of 6 hanas is paid to tho temple 
pujari, who once in ten or twelve years uses all the money 
so collected for feeding the caste in order to propitiute the 
deceased ancestors, 


_ In the name of the decoased a stone about a oubit in 
height is set up in a spot closo to the hamlet. During the 
Mahalaya the relatives of the doceascd place over a,plan- 
tain leaf a yede of rice, ghee and jaggory and a new cloth 
before it. For three days aftor death in the family they 
eschew milk, suguy and ghee. 


y 


Tf a pregnant woman dies in a house when her husband 
is away from home, the corpse is cremated and the house 
is pulled down and re-erected in a separate place. The hus- 
band should not enter the village for three months. 


If a woman dies within the period of birth-impurity, the 
man who carvies the body for burial remains impure for 
three wonths and re-enters tho village after drinking the 
milk of jouniye huri (sacved sheep) and washing himself 
twit) cows urine. 


‘Lheir original occupation seems to have been confined 
to sh8ep and cattle breeding and it continues to be their 
chief occupation even now, They are backward in agri- 
culture and grow only such crops as are needed for their 
own use and can bo easily raised. They do not shear sheep 
like the Kurnbas, A Golla without cattle would be a mis- 
nomer and this association is so well recognised that he is 
chosen by all Vokkaligas by preference to officiate ag the 
pujari of the cattle Goddess, Katamma (*®8y) at the 
Sankranthi festival. 


They do not hunt big game or catch fish, 


Their staple food is ragi and they are allowed to vat 
flesh. Fish, fowl, hares, sheep and rabbits may be eaten. 
It is however considered pious to eschew all animal food, 
and when they do partake of ib, they never ovok it in thoir 
houses, bub résort to a tank or water course outside, and 
varefully cleanse and purify all the utensils used in the 
process. 

‘They avoid smoking and drinking. . 

It is even stated that they cannot eat food given by 
Brahmins on account of the latter being less strict in 


avoiding contact with women during menses. Uppars seem 
to be the lowest caste with whom thoy avsooiate in eating, 


Brahmins do not of course touch them while in Madi, 
but they use the buttermilk given by Gollay. ‘hese may 
also enter all but the innermost parts of temples. The 
village barbers and washcrmen servo them freely; and Hole- 
yas and Madigas stand at 4 distance and may not enter 
their houses, ‘hey consider the common jvell contaminated 
by. promiscuous use and gonerally have one of their own, 
They seem to stand in the relation of patrons to Bedas, 
who aro said to be their Halematknlu. In parts of Chital- 
durg, there is a curious custom which prevents the wife of 
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the eldest son in a family from washing herself after 
answering onlls of nature, as it is bolieved that their flocks 
would suffor if she took this sanitary progaution. 


In each hatti or hamlet they have a yajman who wields 
extensive powers, Ile settles all their scoular disputes and 
they rarely resort to courts. He is tho Pujari and conducts 
worship in their temples on Tuesdays aud Thuradays ; and 
the oraclos of the deity uve manifested through him. Ho 
cures snako-bites and cattle diseases by modicines and 
charms ; aud whenever there ig an epidemic or other serious 
calamity, he exhibits his practical good senso by ordering 
the remoyal of the settlemont en block to a now site, ° 

In his caste functions, ho is assisted by a Kolkar of 
his own caste aud a Halemaga of the Beda caste. * 


Their tribal councils ave held in places known as haile- 
mane * where questions affecting the whole tribe, such as 
breaches of casto rules are enquired into and settled. Such 
councils consist of Yajmans of various huttis and tho 
friends of the culprits. Sometimes the council cxercise 
appellate jurisdiction over tho decision of smallor councils. 


Parties testifying before their tribal council swear by 
Junjappa or by the Sacred Sheep; and they bolieve that 
if they perjure themsclyes after the last invocation, they 
would be afflicted with blindness. Persons accused of 
adultery wore sometimes subjected to ordeal by fire, be- 
ing required to hold a ved hot tar of iron in the hand, 
thoir innoconce boing established if thoy wore not scaldede 
‘But with inevoasing infidehty, this has become obsolete, 


T£a person cats forbiddon food,. ho will bo required to 
pay a fine of 24 hunas and will have to purify himself by 
shaying his face clean and having his tonguo slightly 
branded. Ifa woman does this act, she will be put out of 
casto. For a gencral assault a fine of thirtoen annas is 
imposed. 

Thoir villages are hedged with prickly poars ov thorns 
of Jali (%0®) or with milk bushes. They “wero probably 
once nomadio but are now settled in villages of their 
own, though they change to new spots once in every four 
or five years or whenever cattle dio in large ummbersor 
some pollution is suspected to have affected the village. 
Their houses are thatched and are only supported by pillars. 





* Kadiomanes ave held ab! Kavi-Obonhalli in Hiviyur : Taluk, Ram- 
enhalli in Chiteldrug Taluk, Kalyanadurg and Hagalwadi in Gubbj 
Teluk, avd Magadi. 
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Mud walls can sometimes be employed to support the thatch 
but the use of pillars ensures prosperity. ‘hey do not use 
doors for their honses but close the passage with thorns. 
On no account should they live in mud-roofed houses. Tho 
shape of the roof may be gabled or rounded but that of 
the temple house is always rounded, The roof may cousist 
of a thatch of hay or leaves but a temple is always construct- 
ed with plantain leaves. Hach village is generally compos- 
ed of a number of families of the same cxogamous group. 


o Their chief place in this State is Hagalwadi in Gubbi 
Taluk, where their Hero God is believed to be still present, 
The Dress of males consists of a waist cloth (3%), a 
turban and an upper cloth which may be either a blanket 
ov of thivk cotton stuff. Their women dress themselves 
generally with a white cloth bordered with red fringe either 
of lines or flowers or with a coloured siré. They do not 
use petty coats (raviké, 89%) and ascribe the omission to 
Krishna’s act of tearing off this part of their dress in his 
sports wikh Gopi Maidens. 

The cloths used in marriage by the bride and bride- 
groom must be made by weavers of the Holeya casto, 
‘but they have no such svadesi scruples with respect toarticles 
of ordinary wear, 

The malo members wear gold carvings shaped as a 
cobra and uge silver wristbands. Women before marriage 
put on silver wristlets but after they are married they sub. 
atitute a gollakadaga on the left wrist, They dress their hair 
into a knot and adorn it with a silvor crest or flowers, 
They do not wear kwnkumu bub widows somotimes put on 
vibhiti, a 

Thoy still resort to flint stone for making fire, They 
have flutes of bamhoo gonerally about two foet in length, 
and are expert in playing on them. 


After tho harvest goason, they organise partios from 
a number of villages aud hunt hares aud rabbits. They 
carry tho gainc suspended on sticks and come back with 
music in great glee, Boys and girls play with short sticks 
kéldta (Rew), Blderly people especially in jdtré (tribal 
fostivitios) take part in hdldta accompanied with vocal music. 
The flute is their characteristic musicgl instrument and 
every Golls plays upon it especially while tending cattle. 


hey worship Vishnu under the names of Kris. 
ina, Venkatramana, Rama, Ranga and Vishou, Thoir 
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tribal deities are Junjappa who is much respected aud Chik- 
kannaswami, Kydté dévaru, Chitra-dévaru and Bittappa, 

Junjappa (0%) their chief doity is a gloritied vow- 
herd, and is taken by them to bo a later incarnation of 
Sri Krishna. Jusé like the hero of Bhigavata, ho had 
also to fight against the jealousy and tho wicked machina. 
tions of his maternal ancics. [He is said to have been born 
by breaking through the back of his mother, @ method 
which is popularly believed to ho still soun in scorpions, 
Onee his uncles planned to infoot his cattle ly burying a 
live bull calf infecto J with rmderpest in a tank to which 
Junjapy-a’s cattle were going to drink, ‘Tho cattle afpro- 
wched the tank sniffing the air and would not drink. He 
suspected some foul play and calling out his fvourito 
bright eyed cow which answoved to tho name of Chikka. 
Rambha, directed her to find ont what the matter was with 
the water, She dived under the water and succeeded in 
lifting on its horns tho calf still alivefrom the mire. 1b was 
tended with care and cured of its disease, and it yepaid ite 
new beuefactor with docile submission and unswerving 
faithfulness, Lt was named Bettauna, (bh3¢9, ) and became 
strong and spirited when ib grow up. It once killed soven 
bulls out of uw herd owued by the uncles, and came back 
bringing sevon of tho best cows. When in revenge they 
harried the flovks of Junjappv’s brothers and carried away 
this Bettannt and bound it with chains to a boulder, be 
had only to mount to a hill top and call his favourite by 
name, when with a shake of his body he snapped the chainy 
as if they were mado of straw and ran to his sido. 


Once he met an amazon by name Jdnakal Doddi wateh- 
ing her field and amusing horself on a seesaw. «He asked 
her to allow him to collect some beang for his food in her 
field. She treated him with scorn saying, “ noither Jan- 
gama nor Dégari has yet succeeded in getting a handful 
from me; would [ give a cowberd beggar like you a grain 
of it?” His anger was go groat that the field blazed into 
a flamo all round him when he openod his eyes wide, * But 
she was more than a match to him; and even serpents 
whose aid he sought to destroy her, were afraid, till a poor 
lonely serpent was coaxed to give his assistance by pro- 
mises of being worshipped in stone after her death. ‘This 
found its way into her clothes and bit and killed her, TIor 
husband was powerless against Junjappa, and at last*his 
enemies tried to kill him by poison which they troacher- 
ously wdmitfistered at a feast to which ho was invited by a 
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stratagom. He discoyored it by giving it first to a dog to 
eat, but ate the food notavithstanding lost his onemios should 
accuse him of cowardice, Immediately flames of fire darted 
out of his body, and he wasin a fow minutes reduced to 
ashes, along with a huge hay stack by his side. When his 
soul was transported to the progenco of Siva, the God 
asked him to show what he could do to deservo a boon. 
He dived into the bowels of tho earth and brought out all 
the snakes and scorpions in huge masses out of thoir hiding 
places, Siva offered boons which the unrepentant man 
oly utilised for taking his revenge against his uncles, 
whom he assailed with famine and pestilence, and whose 
place he reduced to a desert, It is still to be seen near 
Hagalvddi, and is known hy tho name of the ruins of the 
Katmbi family. 

In his namo a Jdtre or tribal festival is held in 
Hagalvédi once in two or three years, or if they can afford 
the expense, annually, at which all their castemen gather in- 
eluding Some of the higher castes who only show reverence 
by presenting cocoanuts to the deity. Shoep aud goats are 
not killed at this feast though its devotees may prepare 
flesh food for themselves. Junjappa is now represented by 
abox of split bamboo containing his relics viz., a weapon he 
was using, an umbrolla and clothos, and some silver or 
golden serponts, snakes, crabs and other vermin, 

The festival is held ontside tho villago site in a jungle 
known as Junjappa’s waste (srownys ®t) under a pandal 
tempora ily built there with vocoanul, arecannt or plantain 
leaves. In ono portion of the area under the pandal the 
box representing Junjappa is installed and round it other 
boxes made of" similar matorials are arranged in the form 
of a square. Thé pujdri conducts the ptja with tumevic - 
powder and flowers, broaks cocoanuts in front of tho deity 
and burns camphor and incense. 

The Jétre continues for three days and thero are many 
diversions provided for the assembly. Boys and elders 
play kéldta with short sticks, After the Jatre the pandal 
is burnt to ashes, 

Thoy take advantage of theso gatherings to hold their 
caste conngils for the settlement of disputes and the imposi~ 
tion of penaltics against breaches of caste rules and customs, 

. There isa temple near Bangalore ft which Junjappa 
is worshipped under the name of Chikkannaswémi (8, 
WSs). Ib is constructed with leaves or straw, ‘The temple 
has a property of about fifteen thousand rapges consisting 
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of gold or silver snakos, scorpions and jewols prosonted 
by devotees. A sacred bull known as Padtudabasava (ys 
x8) js dedicatod to the templo and is priviloged to graze 
in a field undisturbed hy any man of tho Golla caste, 
During the Jétve the bull is decorated with some jewels 
belonging to the temple. The box representing the deity 
is carried by the bull to tho tank or any watercourso whore 
it is washed and puvifted by a Brahmin. 

It is said that oven some Brahmins have become de- 
votees of this deity, having been cured of devil possossion , 
in the shrine. Such families do not allow women*in 
monthly sickness to entor their house, and if accidently 
they do so, a penalty is paid to this shrine. Unless théy do 
this, they believe they will be afflicted with boils or bitten 
by snakes or stung by scorpions, 7 

In some parts of the Chitaldrng District, Kyatédévarn 
(*388¢80)) is worshipped and an annual Jdtrd on a smail 
scale is held in its honour, The deity 1s mstalled in a car 
made entirely with thorns and mounted on four wheels ancdis 
drawn in procession round the temple, and at thé close of 
one circuit, the flag at tho top is brought down, 

Tn the month of Chaitra (8) which genoraliy comes 
off in May, a Jétré in honour of Bitappa (2#8%)) is hold, at 
which only tho pooplo of the Golla casto attond to show their 
reverence, This deity has uo spodial tomplo, and his figure 
engraved in a stone is seb up undornenth ashady tree, The 
worship is condnetod by a prijtri of thoir caste. Lon or 
twelve shoep and goats are killod and aftorwards used « 
for the feeding of the casto people. 
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APPENDIX 
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I. Chittamnttorn. 


i Karadiyavaru—(28@svs30s) Bear. 

2. Kamberu—(Fo8e>) Pot. 
TT. Chandinavaru (2088803) Moon. 

3, Somanavaru (F4gs2880d) Moon. 

4, Aijoru— (829,089) 

5, Konanavaru—t Fersaos) Ie-buffaloe, 


6. Yagadinavaru—(Son@sseo) 
7. Polanuvaru— (Rvss300) 
~ Arsikalliyavaru—(sNFY,Gs2) — Milk-hedge 
III, Ramégowdanakuladavaru— (or#s¢nPadevedsds) 


8. Areraya—(PBOr.) Name of a person. 
Arenavaru -- (S888) A plant, 
9, Morennvarn— (BO¢Rsos) Mail 
10, Onuthey vara — (P8Ee8s80)) A pestle, 
11, Chiranayaru—(888x800) 
12. Masinavary— (BRX88dd) Name of a deity. 
18. Huruliyivas u— (00298802) Gram, 
L4, Bellor u—(B¥.a,e80) A hoo. 


15. Belluravaru—(8gyeds9s) Name of a placo. 
16, Nandthalliyavaru— (BcDBY889) Do, 
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